SARVASTIVADINS
the past, present and future existed.1 These schools thus do not
have much sympathy for the doctrine of momentariness, which is
usually associated with Buddhism in genera!. The best account
of the views of the Sarvastivadins is found in Vasubadhu's Abhi-
dharmakosa, which is made available to the Sanskrit-knowing
public through the efforts of la Vallee Poussin and Rahula San-
krtyayana. When expelled from Pataliputra, the Sarvastivadins
established themselves in Madhura, whence they gradually
spread towards Kashmir. During the reign of Kaniska, who is
rightly called the Asoka of the Sarvastivadins, a council was held
under the presidentship of one Vasumitra, who was curiously
enough a Theravadin; and in it were composed, with the help of
Asvaghosa, the three Vibhasas or commentaries, called the
Upadesasdstra, Vinayavibhdsdsdstra, and Abhidhannazibhasasastra.
It is on the last of these that the famous work of Yasubandhu is
said to have been based. And as the Sarvastivadins of Kashmir
followed the Vibhasas, they "were called Yaibhasikas. They
called themselves the Mulasarvastivadins or the original Sar-
vastivadins, in order to distinguish themselves from the Sarvasti-
vadins of Madhura, whose only book available is Asokdvadana.
But there seems to be little or no philosophical difference between
the two branches.
The very name Sarvastivadins means those that maintain that
everything exists. In Sarvadarsanasungraha,"1 these (called Yaibha-
sikas) are represented as epistemological realists and presenta-
tionists as regards their doctrine of perception. That is, according
to them the objects exist as seen and are directly perceived. The
presence of realism shows that the philosophical interest of the Sar-
vastivadins is wider than that of the Theravadins. The former are
more scholastic, and a fairly well systematized philosophy can
be found in their writings. McGovern writes: "The Sarvastivadins
are to the Sthaviravadins what the Sthaviravadins were to the
primitive Buddhism. The materialism and realism of the Sthavira-
vadins was made more explicit and categorical; the agnostic
and psychological aspect was largely lost sight of. Buddhism
.thus became a definite and rigid philosophical system, instead of
remaining a body of truths which were effective irrespective of
metaphysics, "s Almost all that the Theravadins held was. incor-
porated by the Sarvastivadins into their system. Their chief aim
* KatJiavattJiu, p. 101.
3 P. 7,                      .           3 An Introduction to Mahayana Buddhism, .p. 14.
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